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|. Introduction

Several years ago | preached a sermon from JesusOwell-known convesation with
Nicodunusin John 3, and attempted to explain the new birth in terms of how it is actudly
experienced. Listeningto metha day were two members of thefledgling ministry, Prison
Fellowship. After theservice they approached me and asked if | would give that same message
to agroupof inmates who would be comingto town. | still remember how they expressed ther
request, "Thereis no groupof people who are more evangdized than thos in prison. They are
exhorted over and over to 'get saved,’ or 'givether heartsto Jesus. BUT nooneexplains God's
patinther gettingsaved. Youjug did, andwe would like youto tell that to theinmates.”

When | teach, | liketo usevisud aids So when | prepared to talk to the Prison
Fellowship group, | illugrated my teaching by drawing a simple diagram that drew a parallel
between physcal and spiritud birth, which | bdieve was Jesus intentionin John3. On themog
basic levdl, it points outtha thecritical "moment” in thewonde of birth is nottheddivery of
thebaby, butthe conception-whether that describes physcal or spiritud birth. Littledid | know
that therefinements and implicationsof what we now call the"Birthliné' would beatod tha
would hdp numbers of people degpen ther undestanding of God'sgrace in ther livesand, in
turn, enable them to become much more sendtive and effective in thar evangdism and pastoral
work.

But thefact tha something "works' on a practical level doesn't necessarily make it true
Therefore, | have tried to continudly test my teaching notonly in terms of biblical fiddity, butin
terms of confessiond standadsand respected teachers of theology. | have appreciated the
number of pastors and teachers who read the origind version of this pgper very carefully, and
respondel with very useful comments. Thusfar, that testing has not only encouraged me to
continueto develop thebirthline paradigm, but also to appreciate that what | have been learning
isnothing new. In my view, thisis arestatement of matters tha were carefully thoughtout by
ourfathersin thefaith, but have been largey overlooked in our generation.

Theheart of thematter in writing thisis nottheology prope. Thereisample materia
available onthedodrines of salvation. Themore| read onthis subject, themore | appreciate
how much careful thinking has been done and themore cautiousl am aboutthe use of unddined
terminology. | will try to cite many of these excellent resources as | work throughthe birthline
But wha has been log, in my view, istheskillful padoral application of these dodrinesin the
"cure of souls'. Inthelanguaye of the older teachers (here | cite Archibdd Alexande and
Abraham Kuype, whose works have been the mog hdpful in my study), the pastor was known
asthe"physcian of thesoul".! Usingthe same imagery, | spesk of our ministry of bringing
peopleto Christ as bengthat of a"midwife rather than asalesman”. But both the physcian and
midwife are skilled people who have given seriousattention to undestanding the process of birth



and growth. Those of usinvolved in the sacred task of dealing with the birth and growth of
peoples souls mug likewise give these matters seriousattention.

Thediscussion that followsis an attempt to provide a biblical and theological basisfor
theuse of thebirthline paradigm in pastoral ministry. | will nat try to discuss every detail and
will also use endnots to providemore extengve citations | encouragethereader to take the
extratime and ponde these sources of wisdom As| have continuel reading onthis topic, | have
been greatly enriched, and so | keep adding these resources to the "Endnote Archive' so thebody
of the paper will nat get too large?

My intention, as | noted abowe, is to search for practical wisdomtha grows out of sound
theology and exegesis. Intha respect, | feel that | have adistina advantage writing notas an
academic, but as a pastor whois putting these conaepts to work in persond convesations
teaching, and preaching.

As ardent "pro-lifers’ we ingst that recognition begiven to thereality of human life

before the baby "goes public.” My passionistha we dothesamein the spiritud realm, and give
far more attention to the presence of spiritud life before it "goes public”.

Il. Discussion of the | ssues

A. TheBirthline asa paradigm of regeneration.

It would bewell to begin by studying the diagram at the front of this pgper, and then note
theterminology | will be explaining. Regeneration istheword for the process of spiritud birth,
but| will make a case for a'so congderingit as equivaent to the conaegption of the child--the
moment when spiritud life begins Effectual calling, then, isaperiod of spiritud gestation or
pregnancy; conversion istheactud ddivery, or "going public’ of the baby; and sanctificationis
the spiritud equivaent of thechild growing to maturity. It is very important to note tha there are
no universally accepted definitionsfor theterms| am usng. Throughmy reading | have been
impressed how important it is to undestanding the author's definition before coming to
condusons(theuse of conwersion, for exampleis paticularly elusve). | will therefore try to
definemy use of theterms, butalso point out how authors can use the same idea even if thar
actud wordsare different.

However, before trying to undestand the parts, there is a vitally important conduson
that comes from viewing thebirthlineas awhole. It isthe obvioustruth that salvationis a
"process not an just an event."® | cal this"obvious" but| have learned tha for many of us it
isnot easy to moveaway from the grand event of "accepting Jesus," toward an ongong "work™
of the Spirit in thelifefromthe"cradle (or before) to thegrave" (and after). Once we do, we
begin to come to a much more biblical and practically applicable undestanding of salvation.

It isalso very important to keep in mind my use of theterm paradigm Tha meansthe
process of human birth provides avery hdpful modd or patern for undestandingwha is
ultimately an invisible and supernaural process (John3:8, Asthewind blows where it wills, ... so
is everyonebom of the Sprit).* There are other explanaionsin Scripture for themiracle of
regeneration” so many pictures of thenew lifein Christ are notof birth. Even when usng this
paradigm, notevery experience of thenew birth will match upin every detail, and we should not

4



try to forceit into thismold. Neverthdess, when | have presented the birthlineidea over and
ove, | have found tha mog Christian people consdered it very valuable in hdpingto illuminae
ther experience with God.

B. The Application of Redemption.

The birthline explainswha is called the Application of Redemption. Theterm for thisis
"experimental religion” in much of theolder literature. In other words thisisthedivision of
theology tha explainswha God doesin our souls, notwha heordaned in eternity or
accomplished at the cross.® Note how this distinction appears in the explanation of justification
in theWestminger Confession of Faith: "God did, from all eternity, decree to judify al theelect,
and Christ did, in thefullness of time, die for their sins and rise again for ther judification:
neverthdess, they are notjudified, untl the Holy Spirit dath, in due time, actudly apply Christ
unto them.” (X1,4). Thebirthlinefocuses pastorally onwha hgppens”in duetime”.

In the Westminger Shorter Catechism (S.C) following a presentation of the work of
Christ to obtain our redemption, the question is asked, "How are we made partakers of the
redemption purchased by Christ?' (#29 Theanswer is, "We are made patakers of the
redemption purchased by Chrigt, by the effectud application of it to usby his Holy Spirit." So it
isadistinct opeaation of theHoly Spirit to apply to uspersonaly wha Christ has accomplished
throughhisfinished work onthe cross.

| bdieve tha we can think of election and predestindion as taking place "off stage” in
terms of theactud experience of God tranforming thesoul’. | have no question that thework of
the Spirit isafulfillment of God'seternd purpose (Those whomhe predestined, healso called, ...
Rom. 8:30), butthebirthline deals with thereal-time activity of God in aperson'slife. My
expeience in dealing with people aboutthar spiritud condiion, whether before or after
convasion,istha if weded first with ther awareness of God'suniquework in thar souls, as
Paul did in Rom.1:6; | Cor.1:9; etc. (you are called ...), then the "big picture" of sovereign grace
is much more appreciated ®

C. ThePriority of Regeneration.

Thewatershed issuetheologically isthefact tha regeneration, or thework of Godin the
soul, isprior to conversion, which isthehumen respong®. It isregeneration tha enables usto
trug Christ. If thereisonethingvery explicit in the birthling it is thedistinction between
regeneration and conva'sion. Tha has enomouspractical consequences in hdping people
undestand the meaning of grace and thework of God in ther souls. | bdieve people who are
bom agan have an intuitive sense tha God has been moving in thar soulslongbefore they
foundChrist. Congder, for example, theway people respondto thewordsof Amazng Grace.
That hymn has remarkable power even with unbdievers--perhapsit toudhes people's sense of
powerlessness--but Christiansfeel a particular affinity with themessage ™

In general evangdica writing, however, the distinction between regeneration and
convasionisusudly muddled. An author will say something abouttheHoly Spirit being
necessary, but then identify conversion as the beginning point of spiritud life'* This may
indudelanguaye such as, "When you received Christ, you were bom again™?, actudly reversing
the order, or making rebirth and bdievingin Jesussynonynous Theologically tha could be
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clearly identified as Aminianism, andin some casesit is. Butin my opinion, mog of tha type of
teachingisrooted in moden indifference to serious theology and shouldn'tbe given any labd
other than "carelessness”.*®

Thesad redlity isthat far too many of those who wear thelabd "Reformed" or
"Cavinist" do notundestand this distinction in terms of their evangdistic or pastoral ministries.
John Gerstner in an article on Jonahan Edward'steaching on "preparation” said, "Nothing
bringsmore blinking stares than to lecture to American Calvinistic groupstoday on seeking as

the cutting edgeof Calvinistic evangdism."**
D. The Relationship of Regeneration and Calling.

Once thefundamental issueis determined, tha God'swork of regeneration must come
first, then comes therecognitionthat within the Reformed tradition there is a variety of waysto
definehowtha actudly hgppensin the"experimental” sphae. | will try to explain some of the
variations butl donotbdieve tha thereis any substantial difference amongReformed teachers,
oncetheir definitionsare understood. | have discovered tha a study of theuse of regeneration
can bevery confusng unless careful attention is given to the matter of definition of terms.*

It ismy own convictionthat regeneration, in addition to aword for the process of
gpiritud birth, is equivalent to spiritud conaception. That meansit isthefirst move of God onthe
soul. It can bearguel tha the Greek word, gennan (John 3) should betrandated "begotten,”
rather than "bom."*® Once the conception occurred, then the new life would grow on the andogy
of pregnancy, which fits beautifully with the Shorter Catechism's description of effectud calling
#31)"" Soregeneration, strictly defined, is that invisible moment, known only to God, when
spiritud life begins However, thenew birth, like physical birth, is actudly a process, and both
processes end with the ddivery of thebaby.*®

Another NT imagefor regenerationis spiritud resurrection--theidea tha we who were
deadin trangressions andsins have been madealive with Christ (Eph. 2:1-5; Col. 2:13).
Following throughwith the birthline paradigm, the act of resurrection or being madealive
("quickening" in the KJV) would not bethe convasion, but tha point where oneformerly dead
now has the ability to respondto God, and can hear and ultimately bdieve theGogpd. It was
common for the older pastors and teachers to spesk of "awakened sinngs."*® These were sinne's
nolonge "dead" but notyet convated. Whether or notthese awakened sinnas are actudly
regenerate can bedebaed, but thereis no dispute tha something supenaural is going onwithin
them--God is causing his seed to grow (I Cor. 3:7; | Thess. 1:4,5).%°

A primary source tha suppoted this undestanding of regeneration was Abraham Kuype
in his Work of theHoly Spirit.?! In a chapter introdicing regeneration, he spesks of the"old and
new terminology.” He recognized tha regeneration could beused in alimited sense, in which
case it is "the starting point. God comes to onedead ... and plants the prinaple of anew spiritud
lifein hissoul. Hence heisbom agan".?? Or it coud beused in awider sense, in which case
regeneration "denotes the entire changeby grace effected in our persons ending in our dying to
sinin death and owr bengbom for heaven." Kuyper argued, as| would, that too broad a
definition of regeneration would ultimately dilute atrue appreciation of thewonde of salvation
by grace dlone Therefore heanswered the question, "What has God wroughtin the soul?Q with
theanswer, "thefirst implanting of life."*

It isalso possible to reverse the order and place calling before regeneration. Dr. John
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Murray (alongwith many others) argues for this but acknowledges tha no fundamental issue of
theology would beat stake if regeneration were put first.?* However Murray undestands"the
call" as an act of Godthe Father summoning usto Christ, and takes exception to the Shorter
Catechism's definition of calling as awork of theHoly Spirit.”> Regeneration followsthecall,
andisthework of the Spirit enablingusto respondto it. When Murray defines regeneration, it
islittle different than any other Reformed author. It was interesting to me tha in his Thoughs
on ReligiousExperience, Archibdd Alexande treats regeneration in the same way Murray does,
butin his biography, | founda statement that would be closer to Kuype's explanation 2

TheWestminger Confession does not even have achapter entitled Regeneration. It
would seem that it is undestood as the same as Effectual Calling (ch. X).?” However, tha
chapter also deals with the question of children who dieininfancy. It states, "Elect infants,
dyingininfancy, are regenerated and saved by Christ throughthe Spirit ... so also are adl other
elect pesonswho are uncapable [sic] of bengoutwardly called by theministry of the Word."
(sec. I11). Thisteachestha while ordinarily those elect and therefore regenerated will be called
throughthe preaching of the Word, there may beingances of thoee whom God saves who never
congioudy exercise faith.?? Therefore Jesus statement tha no one can enter the Kingdom
unless they are bom agan/regenerated, is withoutqudification.

Asl noted above thereislimited valuein trying to be overly precise aboutdefining an
invisible and supanaura work. But pastoraly, | bdieveitisan invduableingghtto be
reminded tha there was life well before we conioudy entered into arelationship of faith.?
Furthermore, we mug labor ona practical level to distinguish beng born again as awork of
God, from our respon of faith and repentance.® In my experience, the simple andogy of
conaeption leading to atime of spiritud pregnancy and inevitably to a point of ddivery, or
"going public,” has been extremely useful in introducng this degper meaning of salvation.

E. Effectual Calling.

Tha leadsto further consderation of effectual calling, which in my paradigmis
equivaent to thetime of pregnancy. How longsuch a"spiritud pregnancy” lastsis awondeful
example of the mysteriousblowing of thewind (Jn. 3:8). | know examples of people genuindy
convated thefirst time they hear thegogd with dmog no time of preparation. We should not
presume the Spirit will take alongtimeto cal, athoughtha seemsto bethemore common
patern.

Asmuch as| respect JohnMurray, | would bevery reluctant to give up thewondeful
description of calling as awork of theHoly Spirit. Thisisnotto deny tha we are called by God
the Father (which seems to be more the emphasis of the Westminster Confession); or for tha
matter that Jesusalso calls (clearly so in thecase of Paul).®! But | bdieve the Catechism is
correct in assigning the actud work of callingto the Holy Spirit. Perhgpsthebiblical language
for thisis tha we come to faith throughthe sandifying work of the Sprit (11 Thess. 2:13; | Pet.
1:2), since both times tha phraseisused it isin the context of acts by the other two personsof
theTrinity in thebringing of salvation. Our caling isthefirst part of the coninuumof the
Spirit's making usnew creaturesin Christ.

Congder the masterful way the authors of the Catechism describethe process of our
coming to faith: "Effectud callingisthework of God'sSpirit whereby [three progressive
participles indicate inward changes beginning to unfold]:* convincing usof our sin and misery,
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enlightening our mindsin theknowledgeof Christ, and renewing our wills;* he[the Spirit,
having prepared our hearts] dath persuade and enable us to embrace Jesus Christ, freely offered
in the Gogpd." (#31)**

Thevariousnuances of tha catechism answer are extraordinary and provide great indght
into hdping apersonrecall thepowerful working of God before he or she constioudy bdieved.
Usudly when people give atestimony of thar salvation, they will alludeto these kindsof
expeiences but often with thethoughttha they were aimog randomeventsrather than the
ddiberate movinginto ther lives of the Holy Spirit of God. It seemsto me tha taking time to
reflect back on our log condition and then recall how God moved in and changed usis apatern
frequently applied by Paul (I Cor. 1:26-31, "think of what you were when you were called ...";
Eph2:1; Col. 1:13,14,21).

For those in the postion of pastors or spiritud counselors, an undestanding of effectud
calling as a"work of theHoly Spirit" is extraordinarily important. Thematter of hdping people
discern thework of Godin ther souls, gaverise to theidea of the"cure of souls’ as| noted
above® | have read recently of theuse of theterm by those providing counssling--in the
moden sense of coungling--butl am anxiousfor areturn to focuson the historic meaning of the
cure of souls. Only God, of course, changes the soul, butthe pastor as "physcian of the soul”
needsto develop expertisein the"cure”. He needsto be paient and sengtive and learn to listen
carefully as people describetheir spiritud strugges.®

Not only is an undestanding of the process of calling valuable as a pastoral tool, it also
makes a mgjor difference in theway we present the Gogpd to unbdievers. Inl Cor. 1, Paul
madeit clear that heundestoodthe limitation of his messageto affect those dead in sin. But he
neverthdess faithfully preached the cross of Christ because anongthe Jews and Greeks hearing
him were thoee whomGod hascalled, and to them that message of foolishness was the power
andwisdomof God. This meanswe mug be patient while theHoly Spirit does hiswork and nat
force thebirth.>’ But it also meanswe should nat changethetruth of the Gogpd in an effort to
make it more winsome.®

There have been frequent occasionswhen | have actudly drawn outthe birthlinewith
thosee who may not have come to a place of convasion. Based on oneor more convasations |
have discerned tha they were sincerely seeking. In several casesthiswasin respong to a direct
guestion aboutwha it meant to be"bom agan." (Unbdieving people are not as reticent to speak
of these matters as we often assume. However we must bewilling to take thetime to sincerely
listen to them, and "hear” ther hearts.) Thebirthline has been used to explain that if ther
spiritud struggles are truly thework of theHoly Spirit, they will inevitably bebroughtto a place
of surrende to Jesus Christ (the X of conve'sion). However, the birthline also demondrates that
there is arighttime for such surrender, and they may or may not beat tha Qpointd Some may
be concerned tha this does away with the sense of urgency that accompanies thegogd, butin
my experience, the Spirit is theonewho presses the case, and as a discerning "midwife/physcian
of the soul" | need to knowwhen it is time to push,Oand when it istime to wait and pray. This
approach has made spiritud convasationsagreat ddight and privilegerather than aform of
salesmanship, and | find that people feel much more comfortable speaking to me aboutthe state
of ther souls.

F. The nature of Conversion.



Thenext issuetha is surfaced by thebirthlineis that of conversion. Inthe process of
physcal birth, that which is conceived will ultimately grow to the point where he/'sheis ddivered
into theworld. We usudly assodate this with thebaby'sfirst cry. When we hear thecry we
usudly don'tmake a statement like, "Johnny'sALIVE!" because we know Johnnyhas been alive
for sometime. But nowit istimefor him to announe that fact andfor hislifeto take avery
major new step.

On a spiritud level, we recognize this new step as some form of convasion and public
profession. Scripturally, we could note any numbe of passages calling for faith and repentance,
for trugingin Christ, etc. But of paticular significance is Rom. 10:10: For it iswith your heart
thatyou bdieve andare judified, andit is with your mouth that you confess andare saved. It
would seem tha in Paul's undestanding, theinitial process of salvation is notcomplete until
some kind of verbd confessionis made Perhagpsit meanstha while God knows our hearts (and
has already judified us if | undestand that verse correctly), we cannotget on with thechdlenge
of livingoutour lifein Christ untl we have used our mouthsin confession of Christ. This
thoughthas given me new appreciation of theimportance of baptism in the context of the New
Testament culture. Often we minimize thevalue of bgptism because of theabuse of the
sacrament. But it points to theimportance of public profession in the salvation process.®

In a public presentation of the birthling | take a great deal of time to talk aboutthe
importance of convasion, butfor this pgper, let me go onto say more aboutthephrase | used
above "some form of convasion.” When | first presented the birthline, | drew outtheimage of
conaeption and pregnancy and then madeafirm " X" that crossed theline Themore |l have
listened carefully to how people have experienced the grace of God in ther effectud calling, the
more | am indined to rethink the whole way in which we have unde'stoodthe conve'sion
expeience, paticularly as Evangdicals. | nowdraw the"X" asdotted lines. Thenecessity of
congiousand expressed faith in Christ is absolutely clear biblically, buthave we so boxed that
expression of faith in our cultural wrappingstha we deny assurance to some who have genuine
faith even thoughthey can't testify to aconvesionexperience? Andjug asimportantly, dowe
give false assurance to others whose only claim to Christian faith is some sort of religious
experience that fits our idea of a convesion??

Many thingshave contributed to this rethinking of conve'sion experience. Butthe mos
dramatic push | received was areading severa years ago of the"convasion” of Malcolm X in
his famousAutobiography. Histestimonyfulfillsall the classic symptoms of a conve'sion story.

He even entitled tha particular chepter, "Saved." His conve'sion experience was genuineand
life-changing--butit was convasion to faith in Elijah Muhammed and the Black Mudims!**

We need to reckon with thefact tha we have built an undestanding of salvation around
thekindsof religiousexperiences tha can beduplicated emotiondly and psychologically in any
manne of circumstances and teachings And it would be presumptuousto assume tha within
the Church we do nat have any number of people who have been "conveated” apat fromthetrue
caling work of theHoly Spirit.

This concern aboutsupeficial convesionsisnotanew oneandisbengraised evenin
Evangdica circlestoday. But onapractical and pastoral level, | have foundthat thebirthlineis
very effective in making the point tha atrue convesionisonly pat of awork of salvation tha
began before the person came to know Christ and that will continueafter tha first experience.*?
It also has served to take the spotlight away from particular experiences withoutdenying the
validity of them. | have foundthat this has been particularly hdpful for those raised in Christian
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homes who give genuine evidence of the new birth but cannotpoint to a particular conveasion
moment. This study has given me many indghtsinto theissue of children andfaith, buttha goes
beyond the scopeof this paper.*®

| have aso discovered tha there are others, (induding many Roman Catholics), who
have grown up sincerely bdieving in thedodrines of the Faith and who have come to persondly
embrace Christ, butfor whomtheevangdical idea of convesionisforeign. Archibad
Alexande remarked that Christian denominaionsdiffer from oneanother notonly in dodrine
and worship, butin thar undestanding of religious experience.® Theissueis notat wha
moment people were conveated, but, are they currently truging only in Christ, and knowing the
continued inward work of God in ther lives.

G. The Natur e of Faith.

My wrestling with the nature of convasion has led to thoughs aboutthe naure of faith.
We recognize tha faith is a gift from God and that by virtue of our faith we arejudified and
adopted. Butat what point in our spiritud pilgrimage does this hgppen? Do wetie faith to
convasionwhen wefirst bdieved in Jesus? | have awaystended to dotha. Butwha doesthis
mean when conve'sionis notdistinad? Wha aboutthose who grow up bdieving, or who cannot
identify a conva'sion experience, even thoughthey give evidence of beng bom agan?

Once agan the Shorter Catechism hdped solve my puzzle. Question #30asks, "How
doth the Spirit apply to ustheredemption purchased by Christ?’, and then answers, "The Spirit
applieth to ustheredemption purchased by Christ, by working faith in us, and thereby uniting us
to Christ in our effectud calling." So the Holy Spirit implantsfaith in uswhen He callsus®
Using my birthling tha suggests that when God conceives new spiritud life within us what is
conaeived isfaith. Tha germ of faith grows until it isfindly expressed in convasion and
subsequently grows for therest of our earthly existence. Abraham Kuype agan provided
ingghts on this matter. He quoted some Scottish theologians (unnamed) as follows. "God began
thework of grace with theimplanting of thefaith-faculty (fides potentialis), followed by the new
grace of thefaith-exercise (fides actualis), and of thefaith-pover (fides habitualis)."*®

So the coninuumsuggested by the birthline also represents a progress of faith--butafaith
begunby a sovereign act of Godin owr souls (Eph.2:8; Il Peter 1:1). Convasion,then,isnotthe
beginning of faith any more than it isthe beginning our spiritud life. Convasion should betied
to repentance, as thefruit of conviction of sin*’ Faith is the congiousexercise of a gift tha was
already given.®

Based on such ingghts, we may bdieve tha Godis movingin peoples souls and calling
them to himself in ways that transcend our efforts. But we cannot"see" tha faith urtil it is
confessed and beginsto be expressed. Therefore, we mug never forge tha onthelevel where
we opeate, calling comes throughthe preaching of thegogd. So we preach Christ crudfied (I
Cor. 1:17-20), we undestand that the gogd isthepower of God unto salvation of those who
bdieve (Rom. 1:16), we preach thewords of the gospd, but pray tha in additionto our words it
will come with power, with the Holy Sprit andwith deep conviction (I Thess. 1:4,5) tha make it
the effectual call.

H. The Benefits of Effectual Callingin ThisLife.
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It follows, it seemsto me, tha thebenefits of our effectud calling--judtification,
adopton, and sanctification (Shorter Cat. #32 were given to uswhen we were "united to Christ
in our effectud calling" (#30). At convasion, when we findly Gembrace Jesus Christ freely
offered to usin the gogpd O(#31), we begin to appropriate and enjoy wha has been our for some
time. Thisisadeparturefrom theusud assumption tha all of these bendfits actudly begin with
theexperience of convasion. But thisnew way of thinking (for me) squares with the pastoral
experience of welcoming people into the church who give genuine evidence of sincere trug in
Christ and a changd life, butwho, because of poa teaching, have virtudly no appreciation of
wha it meansto bejugified or adopied. So these are "saved"” people, who therefore are
judified, adopted, and aready in process of sanctification, butthey don‘tknow this. We are
quick to tell people who profess Christ wha they need to bedoing. But the Apodle Paul, it
seems to me, did not begin with doing as much asknowing. Tha was usudly hisfirst point of
stress when he prayed for the churches.*

From a practical perspective, this meanswe are to teach these great dodrines after people
have come to exercise and profess ther faith. That is clearly wha Paul was doing in Romans
He was writing to people called to bdongto JesusChrigt ... called to besaints (Rom. 1:6,7).

But thefact tha they had experienced the (effectud) calling of God did not mean they
undestoodwhat was aready thersin Christ. So the Apodle explained the Gospd to the
church (1:14-17). He started with the human condition (1:18-3:20), themeaning of the cross
and judtification (3:21-5:21), sanctification (6:1-8:11), adopion (8:12-27)°, and findly
predestinaion and perseverance (8:28-39). Itisonly in ch. 12tha hemovesto theimperatives
that are a consequence of these mercies of God (12:1).

If we take this as amodd of teaching/discipling ayoungchurch as | think we should,*
then | bdieveit suggests that our starting point pastorally with people is a discerning aboutthe
effectud call inther lives and providing an oppatunity for them to confess with their mouth,
‘Jesusis Lord’, (Rom. 10:9,10). Then, to those who have experienced the call and have
confessed Christ, we proceed to explain carefully what has been revealed throughthe Gospd of
grace--judification, adopion, and sanctification.

For those who are newly conveted, thisisafairly natural progresson andthetruthis
welcomed and appropriated as onewould expect to hgppen in ayoungchild or new student. But
in the case of those who have consdered themselves Christiansfor some time, a careful teaching
of the Gogpd and the depth of grace comes as arevolution that can be so dynamic tha it makes a
people question whether they were ever convated.>® In many cases, thereiis resistance and then
aneed to putlong-hdd assumptionsunde scrutiny of Scripture. Popular author Jerry Bridges
has written abook TheDiscipline of Grace, in which he explainsthe gogd--to evangdical
bdievers because heis convinced that most don'tredlly undestandiit.>®

Not only is acareful explanaion of thegogd of grace critical to persond growth, butit
iskey to thelife and renewal of the Church.>* Richard Loveace wrote a highly regarded book,
The Dynamics of Spiritud Life. Lovdace is a church historian who doauments theimpact of the
"Great Awakenings' tha have trandormed churches and naions But he questionswhether the
"cyclical modd" of renewal istherightoneand asks what it would take for the Church to know
ongoing renewa. They key, in hisview, is"adepth presentation of the gogpd,Oinduding
paticularly, a prope undestanding and application of justification and sanctification> How
sad tha the need of our day is for theevangdical church to undestand the"evangd."®
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|. Spiritual Growth.

To condudea study of issues raised by thebirthline, we need to briefly consder the
matter of sanctification. On theparallel with human growth, | have putthis as equivalent of the
growth of the newbom baby to maturity. Thisis certainly a biblical image and provides many
useful andogiesin undestanding the patern of spirituad growth.>” But before we focuson our
activity in thegrowth process, we first need to seeit astha which God gracioudy initiates. The
Catechism labds sanctification as a "work of God's free grace” as oppod to judification and
adopion, which are "ads of God'sfree grace.” (#33-35) But sandtification, livingoutthelife
God placed within us is neverthdess by God's free grace and is therefore to bereceived by faith.

It seems to me that "sandification throughfaith” should be seen as part of thegogd, notwha
followsthegopd. Romans6-8, which explainsthenew life we havein Christ, isas much the
gogd asch. 3-5 and the great truth of judificationthroughfaith. It isagogd tha bringsto us
the power of theresurrection as well asthecross (Col. 2:9-15; 3:1-4). Thisemphasison
sanctification as awork of God does notdeny theimportance of obalience onthe part of the
bdiever, butit does putit in acontext of grace and thegogpd .*®

On thebirthling, | have always started sanctification with conveasion. That fits theusud
theological definitionsof sandification. But asin physcal birth we recognize tha growth really
began with conaeption, so sanctification actudly beginswith regeneration. Lovdace calls
regeneration the "beachhead" of sanctification>® This does not changethetypical definitionsof
sanctification by the Reformed theologians But it does raise some interestingissuesona
practical level that onae agan relate to caution about focusng so much onthe convasion
experience.® This perspective merges effectud calling and sandtification andis areminde tha
"embracing Jesus Christ, freely offered in thegoge" throughfaith and repentance, needsto be
an ongoing part of our Christian experience®™ On apractical level thisinsgghtgivesricher
meaning to the communion as a means of grace. When we comein faith to theLord's Suppe,
we prodaimthelLord'sdeath i.e., "we preach thegogpd"” by action rather than word as we once
agan "embrace Jesusfreely offered to usin thegospd".%

Thisthinking a'so hdpsme redefinetheidea of discipleship. "Thirty years of
discipleship programs, and we are not discipled,” laments Jim Petersen of the Navigators, a
ministry devoted to discipleship. Amongother things hecallsfor avery ddiberate overlap
between wha we think of as evangdism and discipleship.® But why not condder thewhole
process as discipleship, in which teaching themto observe all things whatsoever | hawe
commandal you (Matt. 28:19), meansdifferent thingsat different phases of spiritua growth? In
the earliest phases of discipleship, it meansteaching wha is needed to make an initial profession
of faith and bgptism (when appropriate). So evangdism issmply thefirst step of discipleship,
not a separate category. But we don'tstop presenting thegogd. Theessence of discipleship is
to continue™to preach thego9d to ourselves every day." Contemporary teachers like Jack
Miller and Jerry Bridges are echoing the great evangdical tradition of the"dodrines of grace"
when they urge usto go more deeply into thegogd, and appreciate Gods grace in all itstruth
(Col. 1:6).

Thelast earthly command of Jesuswas tha we befully engaged in the gloriousmission
of making disciples of thenations And as hegave tha command healso assured ustha when
we go with this mission, hewho has all power will gowith useven to theend of theage
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ENDNOTES

1. "Wedo not require our childrento know the namesof all the nervesand musclesof the humanbody ...
But the physician who is not quite certain ... is promptly dismissed ... The same appliesto the life of the
Church. ... Thelead giftedamag the brethrencannot undergand the distinctions of the spiritual life; ... But
not so the spiritual physician, i.e., the minister of the Word. If the unskilledveterinarianbe dismissed how
much more they who, pretending to treatand cure souls, betray their own ignorance of the conditions and
acivitiesof the spiritual life. Wherdore we insist that every minister of the Word be a specialist in this
spiritual anatomy and physiology; familiarwith the various formsof spiritual disea®,and always ade out of
Christ'sfullnessto selectthe spiritual remedesrequired.” (Abraham Kuyper, Work of the Holy Sgrit, Vol I,
p. 215)

This is part of a chapter entitled, "Analysis Necessary,” which is a pleafor the importance of
underganding how the Holy Spirit doeshis work in individuals.

"The spiritual physician who hasthe cure of diseagdsouls, takesmuch lesspainstoinquire minutely
and exacly into the malades of his patients, than is observalle in physiciars of the body." (Archibald
Alexander, Thoughts On Religious Experience, p. 42)

Alexandersertire book isanextraardinary handbook for helping pagorsdiscern properly thework of
Godinthesoul. Intheintroduction, Alexander explainsthattherearetwo kinds of religious knowledge--the
knowledge of truth asit isreveakdin Holy Saipture,and secandly, the impression thattruth makeson the
humansoul. Thetruth of Scriptureisinfallible,whereasdiscernng how thattruth is affecing the soul isvery
diffi cult becaise we areall so differert in temperamert, background, etc. Ultimately only God knows the
heart but "we are not on this accaint forbiddento search into this subject” (p. xviii)

2. "ltisthe happiness of the RefamedChristians of English speechthatthey arethe heirs of whatmustinall
fairness be spokenof asanimmerse literaure upon this greattopic."
(partof B.B. Warfield's "Introductory Note" to Kuyper's Work of the Holy Spirit, p.xxviii)

3. Two examplesof modern writerson evangelism who make the same observation:

"Thejourneyto Christ isaproces, not just anevert. One of our most comman mistakesisto try to
do it all atonce. We wait for an opportunity to shareour faith with a friend or acquaintance, and whenit
comeswe unloadthe whole mesage and end up calling for adecision. Fewpeagpleareread, for that, and far
more oftenthannot the attemp resultsin polarization, ratherthanin faith. ... It doesnot have to be that way.
Jesustaught thatcoming to faithisaproces[John 4:38]. ... It isnot always harved time,but it isalwaystime
for something--plarting, cultivating, watering, or harvesting. It is arelief to reaize we are only part of a
proces. | ak God to use meto move every person | meetastepcloserto Christ.”

Jim Petersen, Church Without Walls, p. 190.

"The challenge of revealing the 'secres of the kingdom' to pegple with closed eyesand calloused
hearsismost oftenasiow proces. Pe@lewho becanefollowersof Jesus and stay committedto himfor the
long term often move toward Christian belief step by step and stage by stage. ... Too mary overzealous
evargelists believein microwave evangelism. Theinfluenceof our instart society and thedriving urgeto call
peopleto animmedate decision for Christ have combinedto produce'impatiernt evangelism.' Consequertly,
some pegple who have beenmethodically walking out of darkness into light have beenshoved into the
kingdom--mary of them prematurely.”

Donald Posterski, Reinventing Evangelism, p. 163,164.
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4. "Although thereis no subjectin whose treatnert the soul inclinesmoreto drawupon its own experiernce,
thereis none that demards more that our sole sourceof knowledge be the Word givenus by the Holy Spirit.
After that, humanexperience maybe heard, atteding to whatthe lips have confessed even affording glimpses
into the Sprit'sblessedmysteries whichareunspeakal e and of whichthe Scripture therefore does not speak.

But thiscannot bethe ground of instructionto others” (p.4, Work of the Holy Sgirit, partof Ch.l,1 ertitled
"Carefd Treatmert Required’)

5. Sinclair Ferguson points out three:Birth, Creaton, and Resurrection. "Whatis being underscoredin all
these passagesis regereraton, however it is described, is a divine acivity in us, in which we arenot the
aciors but the recipierts.”

(The ChristianLife:A Doctrinal Introduction, pp.49-51)

6. The book that helped me tremerdously with this distinction was Dr. John Murray's Recemption
Accomplishedand Applied Thebirthlineisessertially the chaptersof the secand part of thatbook, although
| have some minor differencesthat! will explain.

Asateactling aid, | have addedto Murray'stitle, Redemption Ordained Thisilluminatesthe distinct
role playedby eachmember of the Trinity (although this should not be put into alsolute caegories-thework
of the perwons of the Trinity are often interchangealle). The Father ordained our salvation, the Son
accanplished it, and the Sprit appliesit. This can be taught from several Scripture passages but is
particularly striking in Il Thess. 2:13,14 and | Peter 1:2. It is my observation that|ogically we presert the
work of the Trinity in the order of Father, then San, then Holy Spirit. This is the order found in the
Wedminster Confession of Faith and Catechisms. BUT padorally, and | believe biblically, the order is
reversdin thatfirst isthe focus on what peple have experiencedthrough the Sgrit--calling, thenwhatthe
Son accanplishedon the cross, and finally the remarkable factthatall of this wasin the planof the Father.

7. | should cal attertion to the factthatwhenl speakof the"soul," | amusing it in thetradtional distinction
of body and soul. The so-called"trichotomist” view that separatsthe soul from the spirit is unbiblical, and
invitessomemisleadng views of regeneration and sanctifi caton. (cf. Berkhof, Systematic Theology, pp. 191-
196)

8. It isworth noting thatJohn Calvin did not explain the meanng of eterral el ection until the end of Book 111
of the Institutes following his explanation of how we receive the graceof Christ, and the berefits thatcome
to usfrom it.

9. | repectthefactthatsomewould insist that| add amodifier heresuch as"logically" prior, or "causally”

prior to avoid arigid ordering of salvation (cf. Ch.2, Hoekemds SawedBy Grace), so thatsalvationisseenas
asinglegift, albeit with mary faces. However, | prefertheideaof anorderof salvation, particularly interms
of the application of it "in duetime."

10. Thesecond starzais particularly significan:
"Twasgracethat taught my heartto fear, and grace my fearsrelieved how precious did that grace
appear, the hour | first believed
In otherwords, the author recagnized after coming to faith that gracehadbeenat work before he believed
Considerthes words, found in older hymnals of almost every thedogical pergpective (I founditin
FreeMethodist and Mennonite hymnals):
| sought the Lord, and afterward| knew he movedmy soul to seekhim, seekng me;
it wasnot | thatfound, O Savior true; no, | wasfound of Thee
Thou didst reach forth thy hand and mine erfold; | walked and sark not on the
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storm-vexed sea- 'twasnot so much that | on thee took hold, asthou, dea Lord, on me.
Anon., 1878

11. p.70,JimPekrsen, Lifedyle Evangelism. Thisisaseemingly minor flawin this excellert work, but it
undermineshis essertial teaching thatbadcto true discipling isanunderganding of how graceworkedin our
lives (cf. my "OpenLetterto Jim Peersen' in which| contend thatto teachgrace he needsto take peqgpleto
their livesbefore conversion.)

12. Thisisthelanguage of the"Four Spritual Laws." Or considerthisreceri mesagefrom Billy Graham:
"What doesit meanto be born again: To repert of your sins, to receive Christ asSavor by faith, and thento
follow him in obedence. If you do that, the Holy Spirit will cometo livein your heartto give you a brand-
new life." ("Decision,” April, 1996).

13. In B.B.Warfield's very valuale "Introductory Note" to Kuyper's Work of the Holy Sgrit, he called
attertion to the fact that an appreciation of the Spirit's role in salvation diminisheswith the focus on "the
sacerabtal terdency"” or "the libertariantendency,” whichwasafocus on the ahility of manto will his own
salvation. "... in proportion asit wasmore or less developed or more or less fully applied, interes in the
doctrine of the subjectve work of the Spirit languished and in these circlestoo mens minds were to that
degeedistractedfrom the study of the doctrine of the work of the Spirit, and terdedto focus themselveson
the auocracyof the humanwill and its native or renewed alility to obey God and seekand find communion
with Him." (p-xxxviii)

14. p. 57, "Edwardsean Premration For Salvation,” Wedminster Thedogical Journal, Fall 1979. "I say
‘poor wretch' advisedy becatse no one better qualifiesfor that description than the person who knows he
need converson and does not possesit. Before conviction he is 'poor' without being wretched after
converdgon he knows he wasand in a serse is a wretch but that he is no longer poor. But when under
conviction a person knows he is a poor wretch. Doessuch amanask for breadand the Calvinist preacter
give him ashrug?" (p.68)

| cite this article by Gerdgner to call attertion to the fact that earier evangelistic ministries by
Refaomedpegpleincludedanexpecttion thatit usually took timefor peopleto cometo saving faithin Christ.

Howeverthatalso opensthe largerissue of whatcameto be called"preparatonism™ in whichthe hope of the

gospel would actually be withheld from aseeleruntil certain signsof true reperntancehadappearedthiswas
not Edward'sapproach). There were someoutrageous examgdesof preparaionism in excesesthatwere part
of the Great Awakenings. Gerdner notes that the thedogiars of Princeton Seminary were opposed to
preparaion, for which he faultsthem(pp. 62-64). However | think theywerecorrect-not becaisethey didn't
think timewasneededfor maost pegpleto cometo faith, but becawse they weredeepy concernedthatman not
try to determine what form conviction and repentance would take. Over and over Alexander pleads for
sersitivity on the partof preacters.

Cf. Ch. 11, "The Old Doctrinesof Calvinism," of Princeton Semnary, Vol. 1, by David C. Calhoun
(Bamer of Truth, 1994). There is a very useful summary of the rise of Charles Finney and the modern
methods of evangelism, and how it impactedthe Presyterian Church, and Princeton Seminary.

15. An interesing examgde of this point is Calin's use of "regereration by faith,” as equivalent to
"repertance’ (Institutes Book 111, ch. 111,9). However,by readng thefirst few chaptersof Book Il1,itisclear
thatheisusing regereraion asaword representing awork begun inthe sinner by the Sprit. "The Holy Sprit
isthe bond by which Christ effectually unitesusto himself" (ch. 1,1); that"faith isthe principal work of the
Holy Sqpirit. ... Contraging God with flesh and blood, he declaresit to be a supernmatural gift that those who
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would otherwiseremain in unbeliefreceve Christ by faith.” (ch.1,3); thatthis Sprit-givengift of faith leads
us to the "sum of the gospel,” repentance and forgiveness of sin (ch. I1l,1).

cf. L. Berkhof's Systematc Thed ogy, pp. 465-472 for an excellent summaryof the developmert of
thelanguage. He statesthat the ordo salutas is much more precisely definedtoday thanin wasevenby the
Refarmers (p. 468)

16. "Newertheless, we may presume that the exact mearing within Jesus' own mind is beg conveyedin
English by the expression 'begottenfrom above. Thisassumption isbasdupon thefactthatthe arcients put
the greatr stressonthe male'srolein generaton: he begetshby placing his semenwithin the female whereit
joinsoneof hereggsto formanemlryo. God himself through the Sprit directy causesthe begnning of new
life in the humansoul; this action is at the center of regeneraion.”

(p. 27, Born Again, Peter Toon)

17. A classic Puitantreamenrt of human nature and salvation is ThomasBoston's Human Nature in Its
Fourfold State (Bamer of Truth). | waspleagdto find that Boston mack a greatdeal of the paralel of
physical ard spiritual birth, and on pp.225-229 lists nine ways they are similar:

1. Natural gereration is a mysterious thing; and so is spiritual gereraion.

2. In both, the creatire comesto a being it had not before.

3. Asthe child is passive in generaion, so isthe child of God in regeneration.

4. Thereisawonderful contexture of partsin both births. Both arecuriously wrought, asmasterpieces of the
marifold wisdom of God.

5. All this, in both cases hasits rise from thatwhich isin itself very smdl and inconsiderable.

6. Natural gereration is cariedon by degees Soisregeneraion.

7. In both thereare new relations. Theregenerate maycall God, Father;for theyare hischildren "begotten
of him."

8. Thereislikeness betweenthe parent and the child.

9. Asthereis no birth without pain, both to the mother and to the child, so thereis great pain in bringing
forth the new creaure.

18. "Regereraton isthat actof God by which the principle of the new life isimplantedin man, and the
governing disposition of the soul ismacde holy. [Thisbasc definition canbefound in any number of authors,
but Berkhof addsthisinteresing sentence] But in order to include theideaof the new birth aswell asthat of
‘begetting again,' it will be necesary to complemert the definition with the following words: ... 'and thefirst
holy exercise of this new disposition is secued™

(p. 469, L. Berkhof, Systemic Thedogy)

19. The Eighteerih Certury pagor, Philip Doddridge, wrote a classic ertitled, The Rise and Pragress of
Religion In the Saul (Baker reprint, 1977). The first part of the book (the rise of religion in the soul) is
addresseddirecty to "awakenedsinners' and directsthemstepby stepto aplaceof surrenderto Christ. Each
chapter concludeswith a prayer or reflection in whichthe reader is encouragedto interralizethe lesson that
hasbeenpresnted

In view of the discussion of preparationism above, it is intereding to note Doddridge's careful
disavowal:

"I must add one remark here, which | heatily wish | hadnot omittedin thefirst edtion, viz: Thatthough |
doin this book consider my reacer assuccesively in a greatvariety of supposed circumsances begnning
with those of athoughtless sinner,and lead ng him through severd stagesof conviction, terrar, &c. aswhat
maybe previousto his sincerely acceping the Gospel, and devoting himself to the serviceof God; yet | would
by no means be thought to insinuate, that every one who is brought to that happy resolution, arrivesat it
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through those particular steps, or feek agitations of mind equal in degeeto those | have described”
(p. 7, italicsoriginal)

20. Two Nineteerth Certury authorsreprintedby Bamer of Truth have whole chapters devotedto the work
of the Holy Sprit before conversion.
The Gifts of the Holy Sprit by C.R.Vaughan, includes a chapter on the Sprit's "Awakenng
Influence;" and one on his"Convicting Influence" In both caesthes areseenasleadng to regereration.
The Work of the Holy Sgirit by Octavius Winslow, hastwo chapters on "The Sprit A Quickerer.”

21. Vol. Il. Fourth Chaper, XIX.

22. "It isusedin the limited serse whenit demotesexclusively God's actof quickening, whichis the first
divineactwherely God translatesusfrom deat into life, from the kingdom of darknessinto the kingdom of
HisdearSon. In thisserse,regeneraion isthe starting-point. God comesto onebornininiquity and deadin
tregpassesard sins and plants the principle of anew spiritual life in hissoul. Hence,heisborn again." (p.
293)

23. "Andthenit becaneeviden that God did not begn by leadng the sinnerto repentance, for repertance
must be preceddby conviction of sin; nor by bringing him underthe hearing of theword, for thisrequiresan
operedear. Hercethefirst conscious and comparaively cooperaive actof manis always prececdby the
original actof God, planting in him the first principle of anew life, under which actmanis wholly passive
and unconscious." (p.- 294)

Kuyper also hasa discussion of what he calls "Preparatory Grace" (Vol.ll, Third Ch.) which even
precedsregeneraion ashe definesit.

24. p. 161, The Callected Writings of John Murray, Vol. 2.

25. p. 165, Ibid.

26. "Muchconversation took placeconcerrnng the nature of faith, the necesity of legal conviction, and the
guegion whethertherewasanoperaion on thesoul itself prior to all spiritual views, or whetherregereration
waseffectedby theintroduction of truth to themind. ... But someof us were not satisfi edwith either of these
explanations. We supposedthata soul deadin sin wasincapahe of spiritual views and feelngs, until made
partaker of spiritual life; thatthis principle of life wasimpartedin regereration; so thatthe natural order of
exerciseswas that the quickered soul ertertained new views, which wereaccompaniedby new feelingsin
accadance with the truths preserntedto the mind. This opinion | then adopted and have always held. The
Sprit operakeson the dead soul, communicating the principle of life. The Word holds up to the view of the
regereratedsoul the evil of sin whichleadsto repentance,and shows the excellency and suitableness of Christ
asa Sanor in all his offices and reveal the beauy of holiness." pp.73,74, The Life of
Archibald Alexarder, by JamesW. Alexander (1854).

27. cf. Anthony Hoekema, Savedby Grace, p. 106 ff. "I preferto think of regeneraton (in the narrower
serse) and effectual calling asidertical.”

28. Cf. Murrays remarks on the relation of faith to regereraion. (pp.261-3, Writings Vol .2)

29. Archibald Alexarder (Thoughts on Religious Experience) is full of pagoral wisdom on this mater:
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"Thereisacommon pracicalerror in the minds of many Christiansin regardto thismater. Theyseanto
think that nothing hasary relation to the converson of the sinner but that whichimmedately precededthis
evert; and the Christian is read/ to say, | was awakened under such a serman ... making nothing of all
previousinstructions and impressions.”  (p. 2)

"The zealous preacter oftenconcludesand lamerts that thereis no impression on the minds of hishearers
when; if the covering of the humanheartcould be withdrawn, he would be agonishedand confoundedatthe
variety and depth of the feelings experienced Those impressions which marifes themslvesby aflow of
tearsarenot the deeped, but oftenvery superficial, while the most awful distressesof the soul areertirely
conceakdby akind of hypocrisy which menearly learnto practce,to hide their feelings of areligiouskind
from their fellow creatures The attemp atimmedate effect, and the expectation of it, isone of the errars of
the present times indeed it isthe very watch-word of acertain party [he refersto Methodists and foll ows of
revival "meaaures’ promotedby CharlesFinney and otherd.”  (p. 3)

30. "Thestyleof Evangelical Christianity whichis constantly pushing and forcing peopletoward conversion
in orderto getthemregereratd, maripulating themwith music, repeaedinvitations or asort of salesroutine,
isanugly deformity of Christian practicereaulting from bad doctrine. Thiskind of pressure is better than
hiding the gospel, and it continuesto be blessed by geruine conversons through the graceof God, but we
should move away from it without lessening our efforts to proclaim the gospel in a more gracious way to
those who do not believe.”

(p. 106, Dynamicsof Spritual Life, Lovelace)

31. Acts9:4,5. Note also the recaynition Pau givesto God's work in his soul asstatedin Gal.1:15: "But
when God, who set me apartfrom my mother's womb, and calledmeby his grace, waspleagdto reveal his
Sominme..."

32. It should not be thought that this wasan attemp to describe a particular sequencein the work of the
Sprit. Pad Helmsinsists that we think of these as"strands not stages' in moving toward the converson
experience(p. 44, The Bednnings: Word and Spirit in Convergon, Bamer of Truth). To focus on stagesof
converson would be to move toward what he calls "legalism" which in context is the same as the
"preparationism" discussedearlier.

Helm's book is a pracical discussion of the relationship of conviction, repertance,and faith.

33. ThomasBoston hasawonderful exposition of the meaning of enlightermernt of the mind, and renewal of
the will.
(Fourfold State, pp.209ff)

34. It should be noted that there is animportart distinction between the "external cal" asheardin the
Gospel, and isgivento all, and the "effectual call” which isthetermusedherefor the actual work whichthe
Holy Sprit doeswithin the elect (Romars 8:29-31). Note that Berkhof discussesthe exterral call, then
regereration, thenthe effectual call (Systematc Thedogy, pp. 454-464); Hoekemadevotesaseparate chapter
to "The Gospel Call," and arguesvery convincingly against those who claim this should not go forth to all.
(SawedBy Grace, ch. 5)

35. The padoral officeof "Curate" grew out of this understanding of the nature of the ministry.

36. Foranexcellent examgde of padoral sersitivity in deaing with troubledsoul s, read Jonathan Edward's A
Faithful Namrative of the Surprising Work of God. This is not only a history of the awakering at
Northampton, but thoughtful commernis about the way differert pegple wereaffectedby the conviction of the
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Holy Spirit. Heincludesseveral cagsstudiesto illustrate his conclusions.

37. cf. thework of Jim Petersen, published by Navpress. His Living Proof (1989) includesvery helpful,
practicalguidanceabout taking people one stepasatimetowardconvergon. (ch. 16) It isunfortunatethatin
my readng of contemporary Refarmedauthors (whichis by no mears comprehersive) | have not found such
helpful guidesto bringing peagpleto faith at God's pace. Effectual calling, asatopic of practicalassistancefor
searcling souls, is not being written about.

38. "Because of our mutedemphadson sin, mary persons experienceatwo-stage conversion, but we should
recaynizethat no converson is complete that doesnot dealwith the problem of sin. If all of our preaching
were properly certeredaround this problemand itsarswerin the crass, the number of two-stage conversons
would probably decrea® sharfy.” (Lovelace, Dynamics p. 109)

39. Michael Horton has a very padorally valuable presrtation of the importance of baptism and
communion ("Two Keys to Spritual Growth") in ch. 11 of his book Puting Amazing Back Into Grace
(Baker, 1994).

40. Chuck Cdsonand EllenSartilli Vaughn raisedthisquedion intheir book, The Body. (ch. 7,"The Sin of
Presimption")

41 . The Autobiography of Malcolm X

42 . It ismy opinionthatthegreatcontroversy over"Lordship Salation” in the broaderevangelica circlesis
areallt of ignoring the issue of the effectual calling of the Spirit. The controversy on both sidesrevolves
around humanregponse to the message of the gospel. Thisissueisexploredin the book edtedby Michael
Horton, Christ The L ord, (Baker), but | particularly commerd the padoral letter that appearsasanappendix
in The Pleaguresof God, by John Piper (Multnomah).

It seemghatthe unbiblicalteachng of the "carral Christiari' hascome hometo roost. (cf. pp. 20-26
of Savedby Gracefor Hoekemas refutation of theidea,and ch.5 of Reperntanceand Twentieth Certury Man,
by C. John Miller ((Christian Literaure Crusade)).)

43. A few referencesand commerts are appropriate on this vital topic, thatrelate to issuesin this paper: f
we underdand thattheinnerwork of the Spirit canbeg n long before pegple consciously arealeto exercise
faith, thenisn't that what we should pray would happento our children?

This thought hassignifi cartly deepened my appreciation of baptism asa sacamert, and aseal as
well asasign of the covenant of grace(S.C#94). The baptism of our childrenisaprayerand aclaimthatthe
work of regereration hasalready taken place.

"If piety may commence atany age, how solicitous should parerts be for their children, that God
would bedow His graceupon them,evenbefore theyknow their right hand from their | eft; and, when about to
dedcate themto God in holy baptism, how earredly should they pray that they might be baptizedwith the
Holy Ghost--that while their bodiesarewashedin the emblematical laver of regeneration, their souls may
experience the renewing of the Holy Ghost, and the sprinkling of the blood of Jewus. If the sertimerts
expressed above be correct, then may there be such a thing asbaptismal regeneraion; not that the mere
exterral application of water can have any effectto purify the soul; nor that internal graceuniformly or
gereraly accanpanesthis external washing, but that God, who works whenand by whatmeans He pleags
may regenerat by His Sprit the soul of the infant, while in His sacredname, water is appliedto the body."

(pp. 12,13, Thoughts on Religious Experience.)
The issue of children was an importart part of Alexander's concern about the way convergon

20



experienceswere being stressedwithout concernfor the various ways pegple neecedto be treaied | do not
believe thisis the sameaswhat somein the Reformedtradtion call "presumptive regeneration.”

In 1847 animportart book appearedentitled ChristianNurture by aNew England congregationalist
pastor, Horace Bushnell. Healso redstedtheideathatchildrenin Christianhomes who have beenbaptized
into thecovenart of grace,should be raisedaslost pagars until somelater converson experience. Rather "the
child isto grow up a Christian, and never know himself asbeing otherwise". Busnell did not deny the fact
that mary will still have conversons, nor did he derny the needfor regereration by the Sprit. But he called
for faith on the part of parertsin the inner work of God from the begnnings of their childrers lives This
work wasgivenalong reviewby the leadng thed ogianof the day, CharlesHodge. Hodgetook excepion to
mary of Bushnell's otherteachings, but on this materessertially agreedwith him. Heincludedappropriate
warnings about presuming about baptism, and also expressed appreciation for the good that hasbeendone
through sea®ns of revival--but he still insistedthat " Christiannurture™ isthe ordinary God-appointedmears
for bringing our childrento Christ. A few quotesfrom hisreview will be helpful:

"And evenwithin the pale of evangelical churches it must be confessed, thereis greatnedectasto thisduty
[faithful parerial training and example]. Whereis the parert whose children have turned asde from God,
whose heartwill not rather reproach
him, thancharge God with forgetting his promise? Our verywart of faith in the promiseisone greatrea®n
of our failure. We have forgottenthe covenant. We have forgottenthat our childrenbelong to God; thathe
has promised to be their God, if we are faithful to our trust. ... This doctrine is clealy impliedin the
circumcision [O.T.] and baptism [N.T.] of children ... The child thustrainedgrows up in the fearof God; his
earied experiencesare more or lessreligious; he keeys aloof from opensins; strivesto keephis conscience
clearin the sight of God, and make the divinewill the guide of hisconduct. Whenhe comesto maturity, the
nature of the coverant of graceis fully explained to him, he intelligertly and deliberaely assens to it,
publically confesses himself to be a worshipper and follower of Christ, and acts consistertly with his
engagemens. Thisisno fancy sketch. Suchanexperienceisnot uncommon in actuallife. It isobviousthat
in such cagesit must be diffi cult both for the person himself and for those around him, to fix on the precise
period when he passedfrom deat unto life. And evenin caseswherethereis more of conflict, where the
influence of early instruction hasmetwith greatr opposition, and where the change is more sudden ard
observable, the reault, under God, is to be attributedto this parerial training.

Whatwe contend for then, is, thatthisisthe appointed, the natural, the normal and ordinary means by
whichthechildrenof believersaremacetruly the childrenof God. And consequertly thisisthemeanswhich
should be principally reliedupon, and emgoyed, and thatthe saving convergon of our childrenshouldinthis
way be lookedfor and expected. It certainly hasthe sanction of God."

(Biblical Repertory and Princeion Review, October, 1847; parts of which are cited in The Princeion
Thedogy, ch. 16; ed. by Mark Noll; Baker, 1983. Thanksto Dr. David Calhoun of Coverant Seminary for
calling this articleto my attertion.)

44. "There are some serious peqole, well indoctrinated in the Scriptures who, while they hold a sound
theary regpecing the nature of regeneraion, never speakof their own religious exercises believing thatsuch
exposuresarenot for edfication, astheytend to foster spiritual pride and vain glory, and afford atemptation

to hypocrisy, whichiscommanly too strong for the decetful heart Among such professors, you hear nothing
of conviction and convergon; and whenary of this classfall into adistressing case of consciencewhich urges
themto seekspiritual counsel, they always propose the cae in the third person. Theywill talk to you by the
hour and the day about the doctrinesof religion, and show that they are more conversan with their Bibles
thanmary who talk of their religiousfeelings. ... It isafact, that what passesfor converson in one sect will

be condemned asaltogether insuffi ciert in another.”

pp. 95,97, Thoughts on Religious Experience

21



45. In | Peter 1:23 we are told that we have been "born again, not of perishalde seed but of imperishale,
through theliving and enduring word of God." But doesPetrintend to referto the Word of God in termsof
Scripture,or isit the Word of God, asadivine fiat, spokenin the samesense asGod speakng atcreation? |
would argue for the latter, basedon Il Cor. 4:5,6. Regeneraion isadirectactof God, brought about by his
Word, in the same serse ascreaion and the resurrecion of Christ.

JonathanEdwards hasasermm ertitled"A Divineand Supernmatural Light, Immedately Imparted to
the Saul by the Sprit of God, Shown to be Both a Scriptural and Rational Doctrine” (found in most edtions
of hiscallecedworks). Heiscarefu to keephisthought in abiblical context, and doesnot sugges somesort
of revelatory light. But basedon texts such asll Cor. 4.6, he says that, "This plainly shows, thatthereisa
discovery of the divine superlative glory and excellency of God and Christ, peculiar to the saints; and also,
thatitisasimmedately [iedirectly, ratherthan medated through the Scripturesor a preacter] from God, as
light from the sun; and that it is the immedate effect of his power and will. For it is comparedto God's
creatng the light by his powerful word in the begnning of the creation;".

46. p. 295, Work of the Holy Spirit; Kuyper goeson to give the following helpful outline (not quotedin
full):

"For a correctidea of the ertire work of gracein its different phaseslet us notice the following
succesive stagesor miledones

1. The implarting of the new life-principle, commanly caled regereration in the limited serse, or the
implarting of the faith-facuty.

2. The keepng of the implanted principle of life, while the sinner still continuesin sin, so far ashis
consciousnessisconcerred Per®nswho receivedthelife-principle early in life areno more dead but live.
However,they have no consciousfaith, nor knowledge of thetreasire possessed Thenew life ispresent, but
dormart; kept not by the recipiert, but by the Giver.

3. Thecal by theWord and Spirit, internal and exterral. It addressesitself not to the deafbut to the hearing,
not to the deadbut to theliving, altho still slumbering. Under the preaching of the Word the Spirit erergizes
the faith-faculty, and thus the call becameseffectual, for the sleeper arises

4. This call of God producesconviction of sin and justificaion, two acts of the sameexercise of faith. The
realization of hislost condition wasalreads abold actof faith. Whenamancansay for thefirst timein his
life,'l believe, heis atthe samemomert completely lost and completely saved, being justifiedin his Lord.

5. This exercise of faith reqults in converson; atthis stage in the way of gracethe child of God becanes
clearly conscious of the implanted life. The implanting of the new life preceasthe first actof faith, but
converdon followsit.

6. Hence conversion mergesitself in sarctification [see my thoughts on this sequence later in the paper].
Thisisalso adivineact, and not human not agrowing toward Christ, but anabsorbing of Hislife throughthe
roots of faith.

7. Sarctificaton isfinishedand closedin the completeredempion atthetimeof deah. Thenfaithisturned
into sight, sin's excitemert is disatmed and we are forever beyond its reach

47. Teaclersfromthe Reformation forward insistedthatfaith be discussedbefore repentance (Wesminster
Conf., ch.X1V, XV; Sh Cat 85-87). It always seemedto methatlogicaly, repentance should be discussed
first in thatwe needto turn from our sin before we canturn to Christ. But, arguedCalvin, what calsesusto
turn from our sin, but the hope, already within our souls, thatwe will be forgivenwhenwe sincerdy repent?
"Y et, whenwe refer the origin of repentanceto faith we do not imagne some spaceof timeduring whichit
brings it to birth; but we mean to show that a mancamot apply himself seriously to repentance without
knowing himself to belong to God. But no oneistruly perauadedthat he belongsto God unless he hasfirst
recggnizedGod'sgrace.” Reperntanceisthe sameasconversgon, through whichwe finally turn to the Christ
who hasbeendrawing usto himself.
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Hefurther arguedthatthose who place repentancebefore faith tend to viewthe need for repentance as
ending oncepele cometo trustin Christ. "Obviously, thatgiddy spirit bringsforth suchfruitsthatit limits
to apaltry few days arepentance that for the Christian manought to extend throughout his life."

(Institutes Book 111, ch. 111, sec.1-3)

This distinction has important consequernces in the way the Gospel is presrted and in the
expectations evangelists placeon pegple coming to Christ. The serse of condemnation for sin and hope of
forgiveres will vary greaty with individuals. In actual experiencefaith and repentancewill intermingle as
people come to conversion. It is not uncomman for the deeped experiencesof repentance to come after
convergon. If the above sequenceis undergood, thensuch sea®ns of repentance need not cawse pegple to
guegion whether or not they were convertedin thefirst place

Praper signs of reperntance were commonly discussed during the timesof the Great Awakenings.
However, both Edwards and Alexander rejecied the insistence that certain evidencesof conviction and
repentance must be evident before a person could be consideredconverted. (Cf. ch. VI of Thoughts on
Religious Experience, which includesextersive quotations from Edwards Narrative.)

If our goal isto cultivate faith in others out of aconviction thatthisis how the Spirit works within,
then our particular objecive will be to point themto Christ and the cross, rather than to demard cerin
outward evidencesof repentance.

48. "Webelievethat, asno mortal cantell the precise momert whenthe soul isvivified, and astheprinciple
of spiritual lifeinitscommercement isoftenveryfeele, soit isanundoubtedtruth, thatthe developmert of
thenewlife in the soul maybe, and oftenis, very slow; and not infrequertly thatwhichiscaledconversionis
nothing else but amore sersible and vigorous exercise of aprinciplewhichhaslong existed ... Thefirst clear
ard lively exercise of faith and repertanceis made the date of the original spiritual life, whereasit existedina
feele state, ard put forth obscure acislong before.”  (A. Alexarder, p. 4)

Cf. warnings by Calvin (Institutes Book 111, ch.ll) and othersabout focusing on so-called"unformed
faith". Fundamentally the Scripture deak with faith asa conscious trust.

"Now we shall possess aright definition of faith if we call it afirm and cerain knowledge of God's
berewvolence toward us, founded upon the truth of the freely given promise in Christ, both revealedto our
minds and sealed upon our heats through the Holy Spirit." (111, II, 7)

49. Eph. 1:15-19; 3:14-19; PHhl. 1:9,10; Cdl. 1:9,10; 2:2,3; cf. Peerin Il Peer1:2,3,5,8.

Theprayerin Colossians 1:9,10 makesthis distinction particularly clear:"We keepasking God tofill
you with the knowledge of hiswill with all spiritual wisdom and underdanding, in orderthatyou maylivea
live worthy ... ." It ismaost unfortunate, but typical of our teaching, that pegple use v. 10 asan exhortation
thatthey must live alife worthy of the Lord. Thatistruein aserse, but the point of thetext isthatour right
living will be a consequerce of right knowing.

50. I believe adoption/sonshipis placedatthe pinnacle of the berefitswereceivein Christ. Thisisalsothe
urging of J.I. Paclerin his wonderful chapter on adoption (ch. 19, "Sons of God") in Knowing God.

Another very useful resource on the mater of adoption/sonship is Children of the Living God by
Sinclair Ferguson (Bamer of Truth, 1989). The author notesthat adoption needs to be underdood as a
creatve actof God aswell asalegal one.

"But like natural birth, in which we areunconscious of the precise moment of our concegion, yet
acivein coming from our mother'swomband giving our first cry of life,so it isin regeneraion. Givennew
life by God, wetoo cry out. But our cry, Pad tellsus--signifi cartly in his greatchapter on sonship--is'Abba,
Father'(Rom. 8:15). This, perhaps more thananything else, is the sign that we have been'born again.' We
have cometo know God asour Father. Thisisthe begnning of anewlife whichwill develop moreand more
in the disciplines service, privileges and joys of the family of God." (p- 23)
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51. | have cometo think of this asOgspel discipling.OReadkrs are welcome to requed a paper | have
written explaining this thought.

52. Thiskind of dramatc experiencehasbeenquite commaon in theteachng ministry of the late Jack Miller
and his wife Rose Marie, and the subsequent discipling that has been popularly called "Sonship.” In
particular, pagorswho have beentrainedin the beg evangelical and reformedseminarieshave beenshocked
to discoverthatthey neverrealy appropriatedthe "doctrinesof grace' thatthey ardertly believed

Mrs. Millerwritesabout her personal wredling with theideathat nothing she did could add anything
to her accepance by God, which was hers through the rightecusness of Christ. Once she was finally
erlightenedto the realmearnng of justification by faith it wasso revolutionary that she wrote: "Wasthis a
convergon experience? Many peagple have akedthat quedion. | amnot cer@in. ... But whether this was
first-timeredemption or amajor spurt in grace the principle remans the same. The gospel isapowerin the
livesof those who know they needthe blood of Christ asapresen power."

(p. 72, From Fear to Freedm)

53. "These observations constitute aseriousindictmert of our evangelicaldiscipling proces. Thegospdl is
not only the mast important mesagein all of history; itistheonly esertialmesagein all of history. Yetwe
allow thousands of professing Christians to live their ertire lives without clealy underganding it and
experiencing the joy of living by it.

| believe part of the problemis our terdercy to give anunbeliever just enough of the gospel to get
him or herto pray aprayerto receive Christ. Thenwe immedately put the gospel on the shelf, so to speak
and go on to the dutiesof discipleship.”

(p. 46, The Discipline of Grace)

Thisisfrom Ch. 3, ertitled"Preach the Gospel to Y ourself,” whichis a phrase he attributesto Jack

Miller. The phras isrepeaedashe develops the theds of the book.

54. "It seemsdedrabeto aseriain, asprecisely aswe can the reamns why Christians commanly are of so
diminutive astature and such feelle strength in their religion. ... Are therenot some practical mistakesvery
commonly erntertained, which arethe cause of this slowness of growth? | think there are ...

First, thereisadefectin our belief inthe freeress of divinegrace. To exercise unshakenconfidence
in the doctrine of gratuitous pardon isone of the mast diffi cult thingsin theworld; and to preachthisdoctrine
fully without vergng towards artinomianismis no eay tak, and is therefae seldom done. But Christians
camot but be leanand feelde whendeprived of their proper nutrimert. It is by faith thatthe spiritual life is
mace to grow; and the doctrine of free grace without any mixture of humanmerit, isthe only true objectof
faith. Christians aretoo much inclinedto depend on themslves and not to derive their life ertirely from
Christ. There is a spurious legal religion, which may flourish without the pracical belief in the absolute
freeress of divinegrace, but it possessesnone of the characteristicsof the Christianislife. It isfound to exist
in the rarked growth, in systemsof religion which are utterly false. But evenwhen the true doctrine is
acknowledgedin theary, oftenit isnot practically felt and aciedon. The new convertlivesupon hisframes
ratherthanon Christ, whilethe older Christianis still found struggling in hisown strength and, failingin his
expecttions of succes, he becanesdiscouraged first, and then he sinks into a gloomy degpondency, or
becanesin ameasire careless. At thatpoint the spirit of theworld comesin with resstlesforce. Here,l am
persuaded, istheroot of theevil; and until religiousteackersinculcateclearly, fully, and practicdly, thegrace
of God asmarifesedin the Gospel, we shall have no vigorous growth of piety among professing Christiars.
Wemust be,asit were identifiedwith Christ--crucifiedwith Him, and living by Him, and in Him by faith, or
rather,have Christ living in us. The covenart of gracemust be more clearly and repeatedy expoundedin all
itsrich plenitude of mercy, and in all its absolute freeness."

(pp. 165,166, Thoughts on Religious Experience)
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55. "Only afraction of the presert body of professing Christians aresolidly appropriating the justifying
work of Christ in their lives ... In orderfor a pure and laging work of spiritual renewal to take placewithin
the church, multitudeswithin it must beledto build their liveson thisfoundation. ... It istruethatjustification
canonly be appropriated on the ground of our union with Christ. But we camot be in the light about our
union with the perfectrightecusnesswhich coversour sin without simultareously being in thelight about the
power availald e to transform our livesand displaceour sin. We camot be in union with half aChrist, asthe
Puitarswould say. We must appropriate awhole Christ if weareto remainin light and thusin spiritual life.
Thereisadeepand indissoluble connection betweenour appropriation of justifi caion and our experience of
sanctifi caion. (p. 101,102,103)

56. Dr. Jack Milleralso writesconvincingly of theintegral link between believersapplying the gospel to
their own lives and the effective witness of the Churchto unbelievers Cf. Qutgrowing the Ingrown Church
(Zondervan, 1986)

57. For examde, | have beenparticularly fond of using the picture of the baby as he begns to walk.
Invarialdy the baby falls down--but we considerthat progress. Whenwe fall down spiritually, | believe we
needto seethat as progress too, particularly aswe come to reperntance. We are ashamed of our sin and
weakness, but at the sametime it is only during those timesthat we begn to learnthe mearing of God's
fatherly love, and the reality that we aretruly savedand kept by gracealone.

58. Cf.ch. 4-8 of The Discipline of Grace by Jerry Bridges Following achapter explaining what he calls
"dependert discipline," the author outlinesfive disciplinesthatarebadc to sanctificaton. Butin everycas,
he brings the mater backto our sufficiency in Christ alone.

59. "As Romars 6 makes clear, the ground of sarctification is our union with Christ in his deah ard
reaurrection, in which the old nature was dedroyed and a new nature created with the power to grow in
newness of life. The Holy Sprit begnsto apply thiscompletedwork in the believerslife atregeneraionand
continuesit in aprogressively enargng sphereof renewal in the peronality. Thisrenewal will be complete
only in thefinal resurrecion.” He thendeals with regeneraion asa sub-point of sanctificaton.

p. 104, Dynamics of the Spiritual Life.

60. Dr. Harvie Conn of Wedminster Seminary waskind enough to reviewmy original paper. | am pleagd
to be able to add some of hisremarks, which seemto fit well atthis point.

"In fact, doesthatelemert of proces, aneschatol ogicaloneasl seeit, not touchrichly so many other
biblical categories (eg. adoption, Rom. 8:23, conversion, | Thess. 1:9-10)? It is the ‘already/not yet
dimersion, is it not? We have alread/ received through the finished work of Christ our adoption asthe
childrenof God (Rom. 8:14). But westill wait for itsconsummaion athis secand coming (Rom. 8:23). And,
in that serse, Pau can speakof "the redempgion of our body" asour yetto come"adoption assons' (Rom.
8:23). Our converson, our turning fromidolsto servetheliving God (the 'alread/’) will not be completedas
aprocess until our 'waiting for his Son from heaweni (the'not yet). Sotoo, evenatermlike'regeneraton' can
be usedto de<ribe the exchaton of God (Matt. 19:28).

Doesthis whole emphads on salvation/converson asan eschatol ogical process not thenfit in well
with Steve's helpful insight into disciplesip asa"whole proces"'? And, if | rememkbercorrecty, isthisnota
helpful correctiveto the post-Reformation shift from procesto single actthathascharacterizedparticularly
the Arminian emphads--and, to some degee the Reformed? (see my essay, 'Conversion and Culture, in
Gospel and Culture, John Stott and Robert Coote, eds. Pasidera:William CareyLibrary, 1979, pp. 196ff)

In termsof the cure of souls, this could also be avalualeinsight. Thinking of our ‘alread/not yet
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life in Christ hereasa proces that doesnot end till we aretherewith him in glory should remind us that
ertranceinto hiskingdom isnot a‘cheapgrace'quickie nor isit aseakedernvelope thatwe camot opentill we
getthere. It isacall to perseverance and an assurance of preservation.”

61. A coleagiein ministry, Ed Saterfield, first raisedthe issue with me about why we think the work of
the Spirit in effectual calling ends with convergon. It isanexcelen description of sarctificaion aswell.

62. The impossibility of meanngful Christian growth apart from commitmert to the Church--the
community wherewe properly receive the sacranen--is outside the scope of thispaper. But thereshould at
leas be recagnition thatsanctificaion is never presentedin Scripture asanindividual qued. We must grow
togetherin Christ in the setting of a particular congreggtion.

63. p. 15, 21, Lifedyle Discipleship. Peersnisvery perceftive about the needs of our culture, and the
badc needs of both Christians and nonbelieversin our day.
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